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Introduction

Issues touching on religious confraternities are attracting greater attention in
Polish historical studies. Yet. they seem to  be  more  of  a  lateral  interest  as
something that complements the activities of various institutions or units of
church administration (parishes, dioceses, convents, monastic provinces, etc.), or
those of their lay administrations. As a result, religious confraternities are rarely
a topic for independent studies in Polish history.1 A case in point is the role of
religious confraternities in Sandomierz. Their activities have usually been dis-
cussed only in the margins of studies devoted to other fields of interest touching
on this town. Because of this scarcity of scholarly work on the confraternities of
Sandomierz, this article is based, for the most part, on primary source materials,
confraternity registers, city records, consistory deeds, financial documents from
convents, church chronicles, and confraternity prayer books. To support these
primary materials further, early printed books have also been used, especially
when they were relevant either to individual confraternities or to confraternal
topics in general. Closer attention to confraternal issues in pre-partition Poland
(pre–1772) not  only provides  us with a more detailed and fuller picture  of
confraternal life in Sandomierz, but also illustrates, on the basis of the activities

1 See especially: Boles�aw Kumor, ‘Ko¶cielne stowarzyszenia ¶wieckich na ziemiach
polskich w okresie przedrozbiorowym,’ in Marian Rechowicz, Zbigniew Su�owski, ed.,
Ksiêga tysi±clecia katolicyzmu w Polsce, vol. 1 (Lublin: Wydawnictwo Towarzystwa
Naukowego Katolickiego Uniwersytetu Lubelskiego, 1969); Hanna Zaremska, ‘Bractwa
w ¶redniowiecznym Krakowie. Studium form spo³ecznych ¿ycia religijnego,’ (Wroc³aw-
Warszawa-Kraków-Gdañsk: Ossolineum, 1977); W³adys³aw Bochnak, ‘Religijne
stowarzyszenia i bractwa katolików ¶wieckich w diecezji wroc³awskiej od XVI wieku do
1810 r.,’ (Wroc³aw: Wydawnictwo Diecezjalne, 1983); Jerzy K³oczowski, ‘Wspólnoty
chrze¶cijañskie. Grupy ¿ycia wspólnego w chrze¶cijañstwie zachodnim od staro¿ytno¶ci
do XV wieku,’ (Kraków, 1964); Krystyna Ku¼mak, ‘Bractwa Matki Boskiej
Wspomo¿ycielki Chrze¶cijan na ziemiach polskich w XVIII stuleciu. Studium z dziejów
kultu maryjnego i wspólnot chrze¶cijañskich w dawnej Polsce,’ (Rzym: Papieski Instytut
Studiów Ko¶cielnych, 1973); Stanis³aw Litak, ‘Bractwa religijne w Polsce prze-
drozbiorowej XIII–XVIII w. Rozwój i problematyka,’ Przegl±d Historyczny 88 (1997),
pp. 499–523.



of the town’s confraternities, certain phenomena and processes present in the
entire confraternal movement of premodern Poland.

From the turn of the fifteenth century, Sandomierz was a place where a
variety of religious brotherhoods and associations appeared,  developed,  and
functioned. Their life-cycles show that the town responded with enthusiasm to
new trends and processes evident not only in the structures of the Polish Church,
but also in those of the universal Church. This study thus begins in the early
fifteenth century and ends with the eighteenth century when Poland’s political
situation changed and new Enlightenment tendencies affected the Church, thus
resulting in a reduction in the number of confraternities and in a general crisis for
fraternal institutions. The terminus ad quem of this study coincides with the
dissolution of the Jesuit order, an active proponent and propagator of confrater-
nities and sodalities in Poland. The town’s status as an ecclesiastical centre in the
diocese, second only to Krakow, was of considerable importance. Sandomierz
was also the capital of its own archdeaconry, which it shared with Zawichost. Its
collegiate church and chapter, again second only to those of the Krakow cathedral,
played an important role in the town’s status. Moreover, several religious orders
were present in Sandomierz and actively promoted various confraternities, asso-
ciations, and third orders. Under these circumstances, an analysis of the activities
of the confraternities of Sandomierz allows us to examine the town’s devotional
forms, which were unique in Poland, and illustrates the levels of cooperation
among confraternities and between confraternities and clergy, especially in the
course of jointly organized religious ceremonies.

Another important question to be considered hinges on the existence of so
many confraternities in this mid-sized Polish town, which – in the seventeenth
century – numbered only about 3,000 inhabitants. At the turn of the eighteenth
century, the town’s population fell to just over 2,000, and at the end of the Old
Polish Period it rose again to about 3,000.

Situated on several hills on the left bank of the Vistula river, Sandomierz was
founded in 1286 as a royal town on the basis of the Magdeburg law. In the period
that interests us, it was the capital of the Sandomierz Voivodship. It had a royal
castle and was a royal seat for the monarch during his travels around the country.
The town was an important economic centre and port. Its inhabitants actively
participated in inter-regional trade, acting as middlemen in the exchange of goods
between Gdansk and the south-eastern parts of the Crown. An examination of the
town’s confraternities thus provides an important contribution towards a fuller
understanding of the cultural-religious and social-economic life of Sandomierz.

The Religious Confraternities of Sandomierz

Between the fifteenth and eighteenth century, there were twenty confraternities
and one Third Order (Franciscan) in Sandomierz. Prior to the Polish acceptance
of the decrees of the Council of Trent, there were six confraternities in the city:
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the Archconfraternity of the Literati, the Confraternity of St. Anne, and the
Confraternity  of the Poor (all three at the church of St. Peter), the Curates
confraternity (at the collegiate church of the Nativity of the Blessed Virgin Mary),
the Confraternity of the Poor (at the church of St. Paul) and the Brotherhood of
the Holy Spirit (at the Church of the Holy Spirit). They represented the most
popular types of confraternities in Poland at this time. In the late sixteenth century,
the Dominicans became more active in town and started a Confraternity of the
Rosary (1597) at the church of St. James (at this time the Rosary confraternity
was the most common confraternal association not only in Poland but also in
Catholic Europe in general). In the seventeenth century, a confraternity of the
Rosary was also present at the other Dominican convent in town, St. Mary
Magdalene’s. An important role was also played by the Jesuit order, introduced
into the city early in the seventeenth century, for whom confraternities constituted
a tool of counter-reformational renewal. Whether in all of Poland or just in
Sandomierz, no order or diocesan church could equal the Jesuits in terms of the
number of confraternities and influence on the various communities in town or
in the region.2 Marian sodalities, as popularised by the Jesuits among various
social groups, as well as the eighteenth-century brotherhoods of the Good Death,
the Sweetest Heart of Jesus, and Divine Providence, were most numerous in the
two Polish provinces of the Jesuit Order.3 In the early eighteenth century, the
confraternity of St. Barbara was founded at the parish church of St. Paul; it closely
resembled the Jesuit brotherhood of the Good Death. The emergence of this type
of confraternity, whose objective was to promote the piety of members and
prepare them for a Christian death, was influenced by wars, natural disasters, and
the demographic regression that overtook Poland. Because of these events,
scapular confraternities appeared (like that of Our Lady of the Scapular at the
Church of the Holy Spirit founded at the close of the seventeenth century), that
promised Mary’s protection in life and special graces after death.

Among Sandomierz churches, the collegiate church of the Blessed Virgin
Mary was most important, for it gathered in its chapter the elite of the local clergy.
The church was probably erected in the early eleventh century; sources mention
that construction was authorized in a bull of Pope Eugenius II (1148). The
Romanesque building was consecrated by Archbishop Piotr II of Gniezno in 1191.
Soon afterwards King Casimir II the Just raised the church to collegiate status
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2 Christopher F. Black, ‘Confraternities,’ in H. J. Hillerbrand, ed., The Oxford Encyclopedia

of the Reformation, vol. 1, (New York: Oxford University Press, 1996), p. 407; Ludwik
Grzebien, ed., Encyklopedia wiedzy o jezuitach na ziemiach Polski i Litwy 1564–1995,
(Kraków: Wydawnictwo WAM, 1996), p.62.

3 Jerzy Flaga, ‘Bractwa religijne w archidiakonacie lubelskim do koñca XVIII w. Chro-
nologia i terytorialne rozmieszczenie,’ Archiwa, Biblioteki i Muzea Ko¶cielne 42 (1981),
p. 340.



and appointed five prelates and eight canons to it. During the reign of Casimir the
Great, the Romanesque basilica was demolished and replaced with a Gothic
church. Work on the new edifice was completed around 1360, and the church was
consecrated by Jan Radlica, bishop of Krakow, in 1382. Thanks to the protection
of successive rulers and church dignitaries, the collegiate church reached its
highest level of importance and influence. For example, in the first third of the
fifteenth century, King Ladislaus Jagie³³o commissioned a number of Byzantine
paintings for the presbytery depicting scenes from the lives of Mary and Jesus.
Aside from Sandomierz, this type of painting can be found in Poland only in
Krakow, Lublin and Wislica.4

In the sixteenth century, the chapter had six prelates and twelve canons. From
its beginning, it participated in many ways in the town’s life. The collegiate
church contributed to education by means of a school led by a teacher and
provided with a well-stocked library. Its community of beguines and its confra-
ternities enabled the collegiate church to influence a wider group of townspeople.
A significant manifestation of the collegiate’s link with the life of the entire
community of Sandomierz was the splendour of the liturgical ceremonies per-
formed in the church. Evidently, the chapter put considerable effort into ensuring
the high quality of paraments, the magnificence of religious services, and the
beauty of the church itself.

One of the ways in which the chapter organised the congregation was through
religious confraternities. The oldest of these (dating back to the fifteenth century)
was the Curates confraternity, approved by Piotr Wysz, bishop of Krakow. By
the sixteenth century this confraternity had suffered a demise, but in 1595
Cardinal Jerzy Radziwi³³,³³ in the course of his visitation of the Sandomierz
churches, issued an order for it to be revived. From the visitation records, it
appears that the Curates confraternity was of a devotional character.5 Confrater-
nities of this type assisted in the integration of the clerical community and the
permanent formation of their members, but they also provided spiritual and
material assistance. After the death of a member, they offered prayers for the

Religious Confraternities in a Polish Town 13

4 Andrzej Buko, ‘U ¼róde³ osadnictwa wczesno¶redniowiecznego,’ in Stanis³aw Trawk-
owski, ed., Dzieje Sandomierza, vol. 1 (Warszawa: Polskie Towarzystwo Historyczne,
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‘Bazylika katedralna w Sandomierzu,’ (Sandomierz: Wydawnictwo Diecezjalne, 1976),
p. 12.

5 Jan Wisniewski, ‘Katalog pra³atów i kanoników sandomierskich od 1186–1926 r. tudzie¿
sesje kapitu³y sandomierskiej od 1581 do 1866,’ [hereafter Acta actorum], (Radom: Druk
S. Nowakowski, 1926), p. 30; Feliks Kiryk, ‘Stosunki ko¶cielne, o¶wiata i opieka
spo³eczna,’ in Feliks Kiryk, ed., Dzieje Sandomierza, vol. 2, part 2 (Warszawa: Polskie³
Towarzystwo Historyczne, 1993), p. 123.



deceased on behalf of the entire community. It seems that the Curates confrater-
nity was also open to lay persons.6 A record from a subsequent visitation in 1604
by Bishop Bernard Maciejowski suggests that the confraternity was dedicated to
Corpus Christi and its aim was to popularise the cult of the Eucharist. Unfortu-
nately, there is no information available to document or confirm the confrater-
nity’s existence after this date.

The charitable activities of the Rev. Piotr Skarga in Krakow were likely
echoed in Sandomierz in 1595 when the so-called Mount of Piety made its
appearance in town.7 During a chapter meeting in that year, it was recorded that
a Sandomierz physician, Stanis³aw Bartolon, had set up a pawnshop (mons
pietatis) in Sandomierz. The town council was to look after the institution and
ensure its growth, but most of all guard it against abuse. This mons pietatis,
described by the Rev. Skarga as “the Chamber of the Needy,” granted interest-free
or inexpensive loans to the poor. Bartolon allocated 200 Polish zlotys to that
purpose. By about 1620, however, this fund was used to provide loans at regular
interest rates.8

In the early eighteenth century a second confraternity appeared at the colle-
giate church in Sandomierz when the Confraternity of St. Anne, which had been
founded in the fifteenth century at the church of St. Peter, moved from the parish
to the collegiate church (1718).

This does not mean that the collegiate church was a locus for confraternities
or other such institutions. More often than not, canons tended to enter confrater-
nities organised by other churches – the confraternity of the Rosary established
by the Dominicans, or the confraternity of St. Barbara at St. Paul’s. In the
eighteenth century, the Sandomierz collegiate chapter had representatives in the
Lublin confraternity of Our Lady of Succour, the first confraternity of this type
in Poland (founded in 1722). The development of the cult of Mary “Auxilium
Christianorum” is organically linked to the victory of John III Sobieski at Vienna
in 1683. The Sandomierz chapter belonged to this type of confraternity, as did
representatives of other chapters – both those at cathedral churches (e.g. Gniezno,
Poznañ, Krakow, Przemy¶l, Lvov, Che³m, Kiev) as well as those at collegiate
churches (e.g. Kruszwica, Warsaw, P³ock, Kalisz, Zamo¶æ, Opatów) .9
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6 Krystyna Ku¼mak, ‘Kap³añskie bractwa i stowarzyszenia,’ in Encyklopedia Katolicka,
vol. 8 (Lublin: Towarzystwo Naukowe Katolickiego Uniwersytetu Lubelskiego, 2000),
col. 704.

7 ‘Bractwo mi³osierdzia w Krakowie u ¶w. Barbary zaczête r. P. 1584 oraz powinno¶ci
bractwa mi³osierdzia z czytaniami,’ (Cracoviae: In Officina Lazari, 1598), p. 25.

8 Acta actorum, p. 22; Walenty Wójcik, ‘Miasto i ko¶ció³ w Sandomierzu w XVI – XVIII
w.,’ Czasopismo Prawno – Historyczne 14 (1962), p. 118.

9 Ku¼mak, ‘Bractwa Matki Boskiej,’ p. 143.



The town’s territory at this time was divided between two parish districts:
St. Peter’s and The Conversion of St Paul. St. Peter’s parish church had a strictly
urban character and covered the area within the town walls plus some suburbs.
The town council considered themselves to be the curator of that church and in
1567 passed a resolution whereby they would annually elect from among their
number the so-called vitricus to manage the property and maintain a preacher.
Town councillors and guilds cared for the altars assigned to them and provided
the lighting and the ceremonial side of religious services. The parish was con-
nected with the everyday life of the citizens of Sandomierz through a variety of
institutions, such as a school, a hospital for the poor and homeless, and three
religious confraternities: the Literati, St. Anne’s, and the Poor.

The confraternity of the Literati originated at St Peter’s in the late fourteenth
century. It was founded by Sandomierz townspeople and received its charter in
1402 from Bishop Piotr Wysz of Radolin.10 Like the majority of confraternities
of this kind, it had an elitist character, since it recruited mostly educated people
who knew Latin (Lat. litterati) and could thus improve the quality of the services
by singing Gregorian chants, hymns and songs in Latin.11 Among its religious
devotions, the most significant were the morning masses, the so-called maturae,
celebrated on Sundays and feast days of the Blessed Virgin, as well as Advent
morning services and Ember masses for dead brethren. The confraternity’s
existence in the fifteenth and sixteenth centuries is testified only by records of
indulgences and privileges received from the Krakow bishops: Zbigniew Oles-
nicki in 1441 and 1455, and Jerzy Radziwi³³ in 1595. In the seventeenth century,
the confraternity also received indulgences from bishops Piotr Tylicki and Marcin
Szyszkowski (1627), as well as a privilege from Pope Paul V (7 December
1615).12 The first half of the seventeenth century witnessed a revival of confrater-
nal activities in religious-cultural and social-economic areas. At that time, the
Literati was the richest confraternity in Sandomierz, gathering mostly patricians
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10 Biblioteka Wyzs¿ego Seminarium Duchownego w Sandomierzu (hereafter BSDS), sign.
G 1238, Registrum Fraternitatis Magnae Literatorum in ecclesia parochiali tituli S.

Petri, fol. 24; Kumor, ‘Ko¶cielne stowarzyszenia,’ p. 525; Dominika Burdzy, ‘Bractwo
literackie przy ko¶ciele parafialnym ¶w. Piotra w Sandomierzu w XVII wieku,’ Studia

Sandomierskie 10 (2003), pp. 15–38.
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ve søedovìkých Èechách,’ (Praha: Koniasch Latin Press, 2000), pp. 36–42; Hana Pátkova,
‘Die sogenannten Literatenbruderschaften in spatmittelalterlichen Bochmen,’ Almanach

Historyczny 3 (2001), pp. 11–18; Kumor, ‘Ko¶cielne stowarzyszenia,’ p. 525; Ireneusz
Czarciñski, ‘Bractwa religijne w wielkich miastach pañstwa krzy¿ackiego w ¶red-
niowieczu,’ (Toruñ: Wydawnictwo Uniwersytetu Miko_aja Kopernika, 1995), pp.
23–24.

12 BSDS sign. G 1238, fol. 24; Archiwum Kapitu³y Katedralnej Sandomierskiej (hereafter
AKKS), sign. 111, fol. 689.



and common folk connected with the town authorities and its elite.13 Enjoying a
solid economic base and the respect of the town’s community, it aimed at
independence from the priests of their local parish church. It was on this basis
that a conflict and a long-lasting trial in front of the official principal took place
in the years 1612–1628. The bone of contention was the question of parish priests
exercising control over the confraternity’s finances, and the issue of appointing
auditors for the confraternity. Despite the fact that the councillors, who were the
Literati elders, quoted the town’s 1286 foundation charter, claiming that the
Literati confraternity was under the supervision of the municipality, and not the
parish priest, the case was lost. Under the threat of ecclesiastical chastisement,
they had no choice but to agree that the confraternity’s property matters would
be supervised by the official principal. The parish priest was to check the
management’s activities and report to the bishop.14 This conflict between the
church authorities and the lay management of the confraternity was symptomatic
of the post-Tridentine period, both in Poland and in Western Europe. The clergy,
bearing in mind the Protestant critique of fraternal practices, were aiming at strict
regulation and control of fraternal activities. This aim was in keeping with the
stipulations of the Council of Trent, as approved during Session 22 in 1562, in
Articles 8 and 9, which were recalled several times by the official principal during
the lawsuit launched by the Literati confraternity.15 Their operations are recorded
in the source texts until 1696, but the Swedish wars and a fire in their mother
church in 1656 weakened their activity in the second half of the seventeenth
century, and consequently led to the confraternity’s demise.

The Confraternity of St. Anne was founded in 1466 for devotional purposes.
In 1551, it was known as the Brewers’ Brotherhood. Its history in the second half
of the sixteenth century is not known. the confraternity may well have suffered
a closure or a significant collapse, for its own book begins only in 1593 and gives
this very year as the moment of the community’s beginnings.16 According to a
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13 BSDS sign. G 1238, fol. 2v; Akta miasta Sandomierza w Archiwum Pañstwowym w
Sandomierzu (hereafter AmS), ksiêgi radzieckie Sandomierza sign. 2–5, ksiêgi
wójtowsko-³awnicze sign. 9–11.

14 AKKS sign. 111, fol. 686; Wójcik, ‘Miasto,’ p. 122; Henryk Rutkowski, ‘Stosunki
ko¶cielne i ¿ycie religijne,’ in Feliks Kirk, ed., Dzieje Sandomierza, vol. 2. part 1
(Warszawa: Polskie Towarzystwo Historyczne, 1993), p. 289.

15 AKKS sign. 111, fol. 685–689; Conc. Trid. sess. 22, c. 8, 9 de ref.: Administratores tam

ecclesiastici quam laici fabricae cuiusvis ecclesiae, etiam cathedralis, hospitalis, con-

fraternitatis, eleemosynae montis pietatis et quorumcunque piorum locorum, singulis

annis teneantur reddere rationem administrationis ordinario.
16 AKKS sign. 34, Ksiêga Bractwa ¶w. Anny 1593–1875; Boles³aw Kumor, ‘Dzieje diecezji

krakowskiej do roku 1795,’ vol. 3, (Kraków: Wydawnictwo ¶w. Stanis³awa Biskupa
Archidiecezji Krakowskiej, 2000), p. 78; Waldemar Kowalski, ‘Uposa¿enie parafii
archidiakonatu sandomierskiego w XV – XVIII wieku,’ (Kielce: Wy¿sza Szko³a Peda-



1604 visitation, the confraternity was linked with the altar of Our Lady’s Visita-
tion in St. Anne’s chapel. This type of brotherhood, with its slogan Fructus
charitatis salus, sought to defend the Catholic doctrine in the post-Tridentine
period through educational and catechising activity among heretics. After the
banishment of Arians from Poland, the confraternity’s goals were refocused
exclusively on devotions. A service that was typical of these fraternities was the
Tuesday mass which carried with it an indulgence of 300 days. During the mass,
one was expected to meditate on “the life of St. Anne, the Virgin Mary and the
nativity of Jesus Christ.”17 The patron saint’s feast day on June 26 was a day of
festive celebrations. At the turn of the seventeenth century, this Sandomierz
confraternity comprised educated people, both clergy and laity, as well as the rich
and influential. From the second half of the seventeenth to the end of the
eighteenth century, it brought together the Sandomierz patriciate and municipal
authorities. Through the entire period of its operations, many women entered the
confraternity, which was typical of this kind of confraternity not only in Poland,
but also in Western Europe. Their presence was related to the corporation’s
dedication since St. Anne, the Virgin’s mother and the grandmother of Jesus, was
considered to be the patron saint of mothers, widows and married couples. The
Czech Utraquists made her a model of the Christian wife.18 When, in 1718, the
confraternity and the parish were moved to the collegiate church, the sodality was
placed in the mansioners’ chapel. That same year, the mansioners were ordered
to celebrate a votive mass to St. Anne every Tuesday and every four months – a
mass including the exposition of the Blessed Sacrament and a procession.19 The
confraternity operated and thrived at the collegiate church until the end of the
nineteenth century.

There was also a confraternity of the Poor through which the parish
incorporated the destitute who lived in its area (but excluded them from manage-
ment roles within the sodality). It should be noted that these fraternitates paupe-
rum were not restricted only to the poor, but were open to all citizens. By focussing
on the city’s poorest inhabitants, these fraternities undertook to meet their mate-
rial and spiritual needs as well provide them with decent funerals.20 We find
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gogiczna im. Jana Kochanowskiego, 1998), p. 333.
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information on the Sandomierz confraternity of the Poor in the visitation made
by Bishop Maciejowski in 1604. The issue concerned the baths: “In 1508, Piotr
of Sandomierz, canon and parish priest, allocated twenty-five marcas [an ancient
currency, equivalent to 210g silver] for the free use of the baths by students and
the poor whose confraternity is at St. Peter’s.”21 The bishop then forbade the bath
attendant to charge the students and the poor. It is not known when this confra-
ternity was closed down; the 1651 visitation fails to mention its existence.

The other parish in town, dedicated to St. Paul’s Conversion, had a suburban
and rural character. It comprised the so-called Old Town, some suburbs and
villages. Its church was built in 1226 on the initiative of the bishop of Krakow,
Iwon Odrowaz. As was the case with St. Peter’s parish, the spiritual and intellec-
tual shaping of the congregation was in the hands of religious guilds and the parish
school, while the poor and homeless found material assistance at the hospital.

The first sodality to emerge at the Conversion of St Paul was the confraternity
of the Poor. In 1595, Bishop Jerzy Radziwi³³ approved the rights previously
obtained by the friars in a 1483 document. It is not clear whether the latter is the
foundation date. The sources refer to it as the confraternity of Poor Farmers, which
suggests that it was peopled with suburban and local village farmers. According
to a 1604 visitation, they kept their documents and privileges in the confraternity
box.22

The 1651 visitation of Bishop Piotr Gembicki indicates that in the seven-
teenth century there was also a Literati confraternity at the Conversion of St Paul.
The parishioners actually asked the bishop to preserve this confraternity which,
they claimed, was being neglected by the parish priest.23 In the reformation
decree, the visiting bishop was well-disposed towards this request, but there are
no records to confirm whether or not the activities of St. Paul’s Literati increased
as a result. At the same time, a millers’ guild was in operation at St Paul’s,
probably as an organization which was both a religious brotherhood and an artisan
guild. It could boast a privilege received prior to the guild’s institution, issued in
Warsaw by King Ladislaus IV on September 12, 1642. The guild was, it seems,
identical with the bakers’ guild, recorded in the years 1736–1765.24

In the early eighteenth century, the Confraternity of St. Barbara appeared,
approved in a bull by Clement XI in 1718, and established on 4 December 1719.25
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20 Kumor, ‘Ko¶cielne stowarzyszenia,’ p. 519; Zaremska, ‘Bractwa,’ pp. 106–111.
21 Acta actorum, p. 30.
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The emergence of this type of confraternity can linked, just like the foundation
of the Good Death confraternity by the Jesuits in 1709, with the ongoing Northern
War, which claimed many lives, and with the plague which broke out in San-
domierz in 1708. By offering its members a spiritual program with a focus on the
need for prayer and a concentration on the last things, the confraternity of St.
Barbara was devotional in character. Yet, it also ran charitable activities. It
gathered people of various social levels, including the nobility, gentry, townsfolk,
and diocesan and monastic clergy. It enjoyed good funding: in the years
1727–1766 it had over ten stadia (an ancient square measure, equivalent to
1.2–1.5 hectares) of fields at four locations, donated by townspeople and colle-
giate curates; in 1724, it received a bequest of 3,000 zlotys on the Opatów
synagogue.26 Clearly, then, St. Paul’s parish organized the lives of its congrega-
tion through the school and hospital, and thanks to its fraternities – mainly St.
Barbara’s, which also gathered people from outside the town – it transcended its
borders.

Male orders were particularly active in the organization and operation of
religious guilds in the Sandomierz region. To them, religious fraternities consti-
tuted both a branch of ministry and a way of attracting believers to their monastic
churches. Until the second half of the eighteenth century, Dominicans were well
established in the town, and so were the Order of the Holy Ghost, Jesuits and
Reformed Franciscan.

The Dominicans were the first to arrive in Sandomierz (1226) and installed
themselves at the church of St. James. Their convent, chronologically the second
one in Poland (after Krakow), was to provide a convenient base for missionary
activity in Russia. The events of 1259/60, when Prior Sadok and all his friars were
murdered by the Tartars, triggered the development of the cult of these martyrs.
From 1296, attempts were made to have this cult approved officially. Throughout
the fourteenth century, the Indulgence of the Sandomierz Martyrs was known in
Poland as a magna indulgentia. In 1360 Pope Innocent VI ordered their feast to
be celebrated on 2 June. Up to the early seventeenth century, the convent of St.
James was one of the major and richest Dominican posts in Poland. In the
sixteenth century, it hosted three provincial chapter meetings (1507, 1552, 1583).
In 1605, with 36 friars within its walls, it ranked fifth in size in all of Poland.
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From 1399, the Sandomierz Dominicans could boast of a second convent
within the town walls: St. Mary Magdalene’s, constructed to serve as a shelter in
case of another Tartar attack. In practice, it was more or less dependent on St.
James’s, a situation that was formally confirmed by the province’s chapter in
1543. It did not regain its independence until at least 1645. The complex func-
tioned until 1807, when  an  order from the Austrian authorities removed its
remaining to St. James’s.27

The Dominicans conducted large-scale pastoral activities in Sandomierz,
also involving the Rosary arch-fraternity of the Virgin, founded at the church of
St. James in 1597.28 The aim of this type of confraternity was to recite the Rosary
as a way of paying special attention to Our Lady. The beginnings of the Confrater-
nitatis SS. Rosarii in the universal Church date back to 1470 (Douai), and to 1481
in Poland (Wroc³aw). On 6 January 1577, Serafin Cavalli, Master General of the
Order, thanks to the support of Queen Anna Jagiellonka, allowed the Provincial
of Polish Dominicans to found fraternities in the Kingdom of Poland, as a result
of which they became popular in all dioceses.29

A Rosary confraternity dedicated to the Sweetest Name of Jesus operated at
the convent of St. Mary Magdalene, but the sources say nothing about the exact
date of its origin. The first record comes from 1636. Its book is bound together
with the book of the Rosary arch-fraternity of St. James,30 which combined
various social strata: among the 119 persons entered on the list in the first year of
its operation were the representatives of gentry and townsfolk, members of the
Sandomierz chapter, mansioners, convent elders and brethren,  beguines  and
visitors. In the following years, people from all over the Sandomierz region
enrolled.31 The lack of such a membership list for the confraternity of St. Mary
Magdalene makes it impossible to analyse its composition and territorial range.
Both of these fraternities performed an important role in the festivities organised
by preachers over the course of the liturgical year. The confraternity’s participa-
tion was noticeable both during the general church holidays and the celebrations
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of the feast days of patron saints.32 The unusual spread of these fraternities during
the seventeenth and eighteenth centuries had considerable significance for the
popularity of the Friars Preachers amongst all social levels. The symbiosis of the
Sandomierz orders with their fraternities brought mutual benefit. The confrater-
nities received not only places for their activities in conventual churches, but also
spiritual and practical guidance through the promoter-friar, participation in the
order’s graces, and social prestige. To the Dominicans, in turn, confraternities
offered a certain amount of financial support, as is documented in the documents
of the convent of St. James. In 1599–1605, the “Rosarians” donated the eleemos-
inam from the confraternity box, sometimes as often as twice or three times a
year.33 It may be concluded that the Archiconfraternitas SS. Rosarii was rather
prosperous; in the following years it had its own rent bequests on the town’s
grounds. It also had income from a farm, which belonged to convent of St. James,
where it had a separate fund.34 The town books of Sandomierz document mone-
tary bequests to the benefit of the Confraternitatis SS. Rosarii at the church of St.
Mary Magdalene. In 1636, there was a bequest of 50 zlotys, and in 1659, 11
zlotys.35 Yet it is difficult to draw any comparison between the income of the two
fraternities, simply because of the scarcity of data or the varying chronology of
the records. Still, it appears that the arch-confraternity at St. James’s had larger
financial resources at its disposal than that at St. Mary Magdalene’s.

Both of these fraternities played a very important part in the popularisation
of the Marian cult and the Rosary. It is not known what happened to the
confraternity of St. Mary Magdalene after 1807, which is when the order was
liquidated – it may have moved to St. James’s since its picture of the Virgin of
the Rosary was found there. The confraternity of St. James, instead, survived the
order’s 1864 dissolution, obtained the government’s verification, and took over
from the departed friars the Martyrs’ cult and the picture of Our Lady of the
Rosary.36

The Order of the Holy Ghost, introduced into Poland in 1292 by the Krakow
castellan, Zegota, was also deeply involved with confraternities. Yet, in accord-
ance with their rule, they attached greater significance to matters related to
hospital services. Their objective was charity in a broad sense.37 Their church,
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convent and hospital were located near the town walls, close to the Opatów Gate.
This was undoubtedly the richest hospital in town. In the operations of the Ordinis
Fratrum Canonicorum Regularium Sancti Spiritus de Saxia, special attention was
paid to abandoned and orphaned children. Brethren provided not only for their
upbringing, but also for their education – they employed teachers or taught them
by themselves.38

Members of the Order of the Holy Ghost performed their pastoral duties in
two ways: among hospital patients and among the congregation of their church,
though they also preached in other churches in town, mainly at the collegiate. In
its five-hundred-year-long history, this Sandomierz order had two confraternities
under its patronage: the confraternity of the Holy Ghost, and that of Our Lady of
the Scapular. The existence of the former is recorded in the Sandomierz official
principal’s books of 1524, when two elders of the fraternitatis S[an]cti Sp[irit]us
were mentioned.39 A confraternity of this type was organically connected with
this order because in the second half of the twelfth century Guido of Montpellier,
the founder of the Order of the Holy Ghost, established a lay brotherhood of the
Holy Ghost to support the order’s activities. The scope of the charitable-devo-
tional influence of the Sandomierz confraternity must thus have been limited to
those social groups who came under the friars’ protection. The dates or the
circumstances of its establishment and disappearance are not known. In the
seventeenth century, the Order of the Holy Ghost took care of the confraternity
of Our Lady of the Scapular. Although the Carmelite Order had the lead in the
propagation of the Holy Scapular, these confraternities developed at other orders
and churches as well. This situation can be explained by the enormous popularity
these brotherhoods enjoyed in the seventeenth and eighteenth centuries.40 In
1692, when the Confraternitas Sanctissimi Scapularis Sandomiriensis received
some monetary bequests, its authorities included lay persons: an elder, a prose-
cutor, a rector, and a friar in the capacity of a promoter. Accepting alms to meet
the needs of the brotherhood in front of the church door was the duty of the
almoners (confratrum elemosinum expetentium). This confraternity was assigned
the altar of Our Lady of the Scapular in the church of the Holy Ghost, which still
functioned in the eighteenth century (as recorded during the 1745 visitation).41
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The Jesuits, who arrived in Sandomierz in 1602 on the initiative of the parish
priest, Kasper Cichocki, fostered a considerable revival of religious life in town.
On the strength of a 1603 privilege, the Society of Jesus was granted the right of
patronage over the parish church of St. Peter, which gave them the opportunity
to appoint the parson. In 1605–1615, the Collegium Gostomianum was erected to
house a complex of schools and educational institutions for students not only from
Sandomierz, but from the entire region, as well as the regions of Pilzno and
Radom.

The Jesuits influenced their pupils through a variety of fraternities, congre-
gations and sodalities. The latter constituted a major form of the order’s apostolic
activity. Already in 1609, that is, before the opening of public schools, the Jesuits
grouped children into two associations (for boys and girls) based on the sodality
model. Members elected their officers (decurions, consultors, and notaries), and
had their own band.42 After the opening of public schools in 1612, the Sodalitas
Mariana acquired an elitist character as it included the most gifted and diligent
students of the Collegium. After several years of operation, the congregation grew
to such an extent that it was split into two groups – one for elder pupils, dedicated
to the Annunciation of the Virgin, the other for younger students, dedicated to the
Purification of the Virgin.43 According to the books of the Purification, the
sodality enjoyed a great degree of self-government, with 17–20 different offices
and positions. The sodality’s devotional activity was mainly centred around the
Marian and Saints’ feast days related to the Jesuit order. Among the goals and
tasks, special attention was focussed on reciting the Rosary, attending mass, Bible
reading, singing devotional songs and pious writings. Alms giving was a mani-
festation of charitable activity, as well as supporting the sick and the crippled in
poorhouses.44 The sodality’s purpose was to maintain its members’ moral integ-
rity, to develop their knowledge, and – primarily – to encourage profound piety,
closely connected with the Marian cult.45 In addition, however, the congregation
influenced the spiritual formation of the future priests and friars, as many
members opted for an ecclesiastical career. According to the Purification confra-
ternity book, 104 of its members from the years 1684–1758 took holy orders,
including: 67 who joined the Society of Jesus, 7 the Benedictines; 7 the Reformed
Franciscans; 3 the Bernardine Franciscans; 3 the Cistercians; 2 the Order of the
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Holy Ghost; 1 the Dominicans;  and  14  who  became  diocesan priests.46 On
completing their education, sodality members could transfer their activity to the
sodality of townsfolk dedicated to the Immaculate Conception.47

The congregatio civium was founded on the initiative of the town authorities
after the great fire of 1623. Initially, it was dedicated to the Assumption of the
Virgin. However, because its patron saint’s day (August 15) fell at an awkward
time – with schools closed for the summer holiday and townsfolk busy harvesting
grain and shipping it to Gdansk – the dedication was changed to that of the
Immaculate Conception of the Virgin, whose feast on 8 December gave the Jesuits
an opportunity to organise more magnificent and impressive celebrations.48 The
congregation’s structure and goals resembled those of the student sodality, the
difference being the social make-up and scope of influence. The youth sodality
gathered mostly the gentry pupils of the Jesuit school, while the congregatio
civium conducted its activity among the Sandomierz townspeople, and also the
local gentry. The Dominican nuns from the Lvov convent were also members,
and so were the Sandomierz Benedictine nuns, as well as many clergymen from
Sandomierz churches.49 The congregation suffered a crisis caused by the Swedish
deluge, but experienced a revival as late as 1675, after which it operated smoothly.
It survived  the  dissolution  of  the  Jesuits, and  in 1803  it was moved  to  the
collegiate, where its presence was documented until 1863.50

Both congregations functioned under Marian patronage, as is frequently
stressed in the sodality books.51 A slightly different type of devotion was propa-
gated by three religious guilds established by the Jesuits in the eighteenth century.
In 1709, Rector Gengel founded the confraternity of the Good Death in connection
with  the plague that ravished  the region, and  the military operations of the
Northern War. Its funds amounted to 2,000 Polish zlotys, received from unspeci-
fied benefactors.52 Fraternities of that kind aimed at reinforcing their members’
pious lifestyles and preparing them for Christian death, as well as running social
and charitable operations.
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In 1732, the confraternity of Divine Providence was founded by the Brac³aw
cup-bearer, Aleksander Zaklik Czyzowski, and his wife Aleksandra.53 Confrater-
nities of this type were established for “the performance of acts of charity, piety
and love,” and their establishment remained closely linked to the defence of
religious truth against the deists. A trace of the Sandomierz confraternity’s
activity is to be found in its book, published by a Sandomierz printing house, in
which there are a variety of prayers and services concerning Divine Providence.54

On 9 April 1738, the confraternity of the Sweetest Heart of Jesus was started.
It was founded by a Sandomierz town clerk, Stanis³aw Moszynski, and his sister
Marianna Czerwinska, who sponsored a picture of the Heart of Jesus placed in
one of the altars at church of St. Peter.55 Its main devotion was the on-going
veneration of the Sacred Heart of Jesus in the Eucharist as a form of reparation
for the sacrilege and outrages committed against the Blessed Sacrament.56 The
most important feast of the confraternity was the Friday following the Corpus
Christi octave, as well as four March Fridays. Fraternities of this kind fostered
the public cult of the Sacred Heart of Jesus in the eighteenth century. The Jesuit
printing house in Sandomierz published works on the subject of the Sacred Heart
of Jesus, which demonstrates that this institution was an active participant in the
propagation of the cult.57

Marian sodalities and various religious brotherhoods enabled the Jesuits to
shape the attitudes of adults who were conscious of their calling in the Church.
Preaching, retreats, catechising, missionary activities and solemn religious serv-
ices were all manifestations of the order’s active pastoral operation. At this point,
it must be stressed that this activity was paralleled by the parish, which – due to
the order’s conflicts with parish priests – was moved to the collegiate church in
1718. The dissolution of the order in 1773 began the slow decline of the church
of St. Peter. Despite that, a confraternity of the Immaculate Conception continued
to function there until 1803, which shows that at that time that church was the site
of propagation of that dogma, whose popularity was on the increase. In 1802 the
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Austrians turned the church into a granary, which then suffered a fire in 1813,
and was eventually demolished in 1823.

It is worth noting that the townsfolk sodality was used as a way of influencing
the Benedictine nuns at the church and convent of St. Michael, situated outside
the town walls.58 The Benedictine nuns’ main goal was contemplative prayer, not
only liturgical but also individual, methodised according to the Jesuit model – the
Jesuits had become the nuns’ spiritual guides and confessors from the moment
they arrived in town in 1615. The Sandomierz Benedictine nuns also participated,
like sisters of that order in other towns, in the confraternal movement, but they
never established their own sodality during the entire period they were active.
Instead, they joined confraternities that were in existence at other churches in the
town. On 19 December 1763, at the beginning of Prioress Marianna
Siemianowska’s rule, they joined the Marian sodality of the Immaculate Concep-
tion of the Virgin, run by the Society of Jesus.59 Admission to that confraternity
entailed a solemn ceremony, with an oath to be taken in the presence of the
sodality’s prefect. On 5 December 1766, booklets entitled “The Thornless Rose”
were circulated amongst the congregation, containing information on the Im-
maculate Conception sodality. In the sixteenth to the eighteenth centuries, Bene-
dictine nuns were members also of other Sandomierz fraternities (St. Barbara’s,
the Rosarians, St. Anne’s).

A somewhat different type of devotion was represented by the Reformed
Franciscans, who followed the original Rule, as specified by St. Francis, which
stressed asceticism and poverty. This, in turn, determined the devotional profile
of lay communities, which functioned under their patronage. The Ordo Fratrum
Minorum S. Francisci Strictoris Observantiae Reformatorum appeared in San-
domierz in 1672 and obtained the bishop’s approval the following year. In 1685,
Suffragan  Bishop  Miko³aj Oborski  consecrated  the  newly built convent and
church of St. Joseph.60 The basic form of the Reformed Franciscans’ activity was
pastoral. In that capacity, they propagated the cult of the Passion of Christ and
the devotion of the Stations of the Cross. The friars enjoyed prestige as preachers
and penitents. The Sandomierz Reformed Franciscans also led group ministries,
a manifestation of which was the existence, at the convent, of the Third Order of
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St. Francis. The Third Order was the only congregation of Catholics that could
exist with this group of Franciscans, since the oldest code of Polish Reformed
Franciscan legislation, proclaimed at the chapter meeting at Zakliczyn in 1623,
forbade them to establish fraternities at churches.61 The managing of fraternities
entailed the use of money, and that stood in opposition to the vow of poverty made
by the friars. Members of the Third Order had no property, and gathered only for
devotional purposes, with special focus on penitential practices.62 As a result, the
Reformed Franciscans could take care of them in their convents. Entries in the
Sandomierz convent chronicle from  the years 1725–1758 and 1782 offer an
understanding of the Third Order’s development.63 Its revival is related to the
1725 publication of the Apostolic Constitution by Pope Benedict XIII, Aeterna
Sedis, which confirmed all the Third Order’s existing privileges and placed it
under the full jurisdiction of the General of the Friars Minor.64 The theoretical
basis, thus prepared, found its practical application with the Sandomierz Re-
formed Franciscans, since the first members joined the Third Order in the year of
the publication of this constitution.

Admission to such a group happened through the taking-of-the-veil cere-
mony. During this observance, a candidate donned a belt and scapular, the latter
intended to substitute for the habit. This act started a year-long trial period, after
which a profession was made. In 1725–1758, the Sandomierz congregation
welcomed a total of 244 persons, at an average of seven people a year. In the
entrant group, there was a preponderance of local gentry; second came local
townsfolk, then clergy, and finally the lowest social strata.65 The Third Order
expanded beyond the town, as its members were recruited from the entire
Sandomierz region. Yet the rather high requirements concerning asceticism, strict
morality and the spirit of prayer were the main reason why the Third Order was
an elitist association. Apart from running the Third Order, the Sandomierz
Reformed Franciscans were involved in the activity of other religious brother-
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hoods functioning in the town’s churches – in 1719 ten friars joined the confra-
ternity of St. Barbara at the parish church of St. Paul.

The Coexistence of Confraternities in Sandomierz

The issues of cooperation and competition are very important to a discussion of
the activities of all of these associations and religious corporations, as this – on
the one hand – determined their position and prestige, and – on the other – bred
conflicts and animosities, which often ended in court.66 It is worth stressing that
the dovetailing of the activities of the communities brought the benefit of creating
a common ground for understanding and cooperation either among the fraternities
themselves, or between the fraternities and other ecclesiastical institutions. It
could also boost the cooperation between mother churches of a confraternity and
other churches.

Both the positive and the negative aspects of the coexistence of religious
brotherhoods in Sandomierz are best seen in the example of the Rosary confra-
ternities, in the sphere of devotion. Their processions and services provided an
opportunity for cooperation with other confraternities (e.g. St. Barbara’s) or
orders, since members of the Order of the Holy Ghost, Jesuits or Reformed
Franciscans were frequently invited to preach at confraternity celebrations. The
clergy from the diocesan churches also participated in the services (including
those from the collegiate or of the parish church of St. Paul).67 When considering
the organisation of these services, the role of the fraternities in the development
of paraliturgical forms of worship is to be noted, as it enabled the congregation’s
more active and personal participation in the religious experience. Confraternities
provided additional splendour and solemnity by conducting processions between
the two churches, singing, praying, and carrying the feretories with the image of
the Virgin of the Rosary.68

On the feast day of Our Lady of the Rosary (first Sunday in October), the
friars of both communities organised a ceremonial procession around the town.
For this occasion, five altars were raised at different places in Sandomierz to
parallel the five mysteries of the Rosary. During that procession, the Dominicans
sang appropriate Gospel passages to illustrate individual mysteries from the
jubilant chaplet of the Rosary, i.e. the Annunciation and Visitation of the Virgin,
Nativity of Jesus, the Presentation and the Finding in the Temple. While covering
the distances between the altars, the brethren and sisters were to sing the Rosary.
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66 Adam Chmiel, ‘Szkice krakowskie,’ (Kraków: Towarzystwo Mi³o¶ników Historii i
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68 Ak¶J, Liber, pp. 85–86.



In the entourage of friars, town councillors and confraternity elders, the appro-
priately decorated feretories of the Virgin of the Rosary were carried, together
with confraternity banners. Songs were sung in Polish.

On Good Friday, the traditional Polish custom of visiting the Tombs of Christ
was observed. In the afternoon, the Rosary fraternities in a joint procession visited
all the Sandomierz churches in which symbolic tombs of Christ had been prepared
with the effigy of the dead Christ inside. The Dominicans delivered appropriate
sermons (the so-called exhortations), which were followed by public flagellation
of Rosarian brethren wearing penitential gowns. Finally, a Passion song was sung,
and they moved on to another church.

The Dominicans were clever and original in the incorporation of both of the
Archiconfraternitates Ss.mi Rosarii into the course of the so-called Emaus cele-
bration.69 This was organised on the afternoon of Easter Monday. First a proces-
sion called the Company (Kompania), led by the Rosary confraternity of the Name
of Jesus, left from the church of St. Mary Magdalene and headed for St. James.
There, in front of the church, they were welcomed by the other Rosary confrater-
nity of the Virgin and solemnly ushered inside. Next, a ceremonial mass with the
Exposition of the Blessed Sacrament was celebrated, followed by a procession
around the church with feretories and banners. That done, the confraternity of St.
James led the other confraternity out of their church. The latter took their leave
with due respect. It is possible to discern the influence of the Krakow festivities
(which were organised three times during the Easter period) on the Sandomierz
celebrations of the Easter Monday performed by the Dominicans and their
Rosarians. The most popular of the Krakow festivities, which shared certain
elements with the Sandomierz observances, was the Emaus, performed at the
church of St. Salvator at Zwierzyniec on the Monday following Palm Sunday.
From 1696, more splendour was added to this celebration by conducting a
morning procession of the archconfraternity of the Passion of Christ.70
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The procession, which took place on the Corpus Christi octave Sunday, was
also a large-scale event. After the afternoon service, both confraternities met at
the church of St. Mary Magdalene and headed together toward the four altars built
in the streets and squares of the town. Feretories and banners were carried, and
the friars sang songs and recited prayers.

In the eighteenth century, these celebrations were not always peaceful be-
cause of competition between the women Rosarians of both brotherhoods over
priority in the procession, and the placement of the confraternity’s feretory in the
church. In 1732, the order’s provincial had no choice but to intervene and rule
that both confraternities show mutual respect. In 1733, in turn, promoters of both
fraternities were ordered to meet first and discuss the details of the ceremony so
that no unseemly scandals, quarrels and trouble should be caused by the Rosarian
women.71

The Rosary confraternity of St. James allowed the Dominicans to begin
cooperation with the parish church of St. Paul and its confraternity of St. Barbara
in the eighteenth century. The primary aspect of this cooperation was likewise the
processions organised by these fraternities between their mother churches.72

The interrelationships between the confraternities can also be seen among
the religious guilds and sodalities at St. Peter’s. Three kinds of fraternal interac-
tion can be distinguished here: the first concerns the relationships between just
the parish confraternities (the Literati and St. Anne’s); the second, the relationship
between just the sodalities (the students’ and the townsfolk’s); the third, the
dovetailing of the activities of the parish church brotherhoods and the Jesuit
congregations.

The strong economic standing of the Literati confraternity in the first half of
the seventeenth century enabled it to control the confraternity of St. Anne. This
control was manifested through the performance of the elders’ functions in the
confraternity by persons who  were simultaneously the elders of the Literati
confraternity. Sometimes, after several years of managing the Literati, a person
moved to St. Anne’s in order to assume the position of elder.73 Moreover, many
people were members of both fraternities at the same time, even though they
performed no managerial functions in either.74 In the second half of the seven-
teenth century, the activities of both brotherhoods weakened markedly. For the
Literati confraternity, this was a period of decline, after which its operations
ceased. After a period of inertia in 1650–1682, the Societas S. Annae was revived
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72 AksJ, Liber, p. 87; S. Makarewicz, ‘Wypisy,’ p. 499.
73 BSDS sign. G 1238, fol. 15; AKKS sign. 97, fol. 281v; AKKS sign. 116, fols. 108v–110,

113.
74 AKKS sign. 34, fols. 1v, 7–11, 24v.



and the representatives of town authorities came to lead it. It must be stressed that
in the first half of the century the town authorities were connected with the
Literati, but the decline in the confraternity’s activity clearly caused the authori-
ties to shift their attention to St. Anne’s. The transfer of this corporation to the
collegiate church caused the municipal authorities to become active in the Jesuit
townsfolk congregation, even after the order’s dissolution in 1773.

The cooperation between the sodalities themselves, noticeable in the San-
domierz sources, was a conscious result of the Jesuits’ operations. They used all
of their subordinate institutions (congregations, the boarding house, the band, the
theatre, individual forms of the monastic school students) together in order to add
extra momentum and splendour to the festivities and celebrations which they
organised.75

From 1683, the Jesuit sodalities exercised a marked influence on the charac-
ter and structure of the confraternity of St. Anne. It was in that year that – for the
first time – the management, extended in number and hierarchized according to
sodality models, was elected. The only difference from the sodality model was
that at St. Anne’s some positions were held by women and diocesan clergy.
Despite the fact that in 1718 the confraternity was moved, together with its parish,
to the collegiate church, it still retained the management structure for another two
years because the confraternity was headed mostly by the same people who had
been appointed to their posts while still at the Jesuit church.76 What is important
is that they simultaneously held managerial posts in the townsfolk sodality of the
Immaculate Conception, sometimes the same posts as they held at St. Anne’s.77

It must be stressed that the students of the Sandomierz Jesuit school often joined
the confraternity, a practice documented for the years 1683–1767. In that period,
there are 196 young members on St. Anne’s confraternity list (with the note
“Studiosus” next to their names) and two clerical students from the seminary run
by the Jesuits. Many of these young people held managerial posts in their student
sodality of the Purification of the Virgin.78 This may testify to the popularity of
St. Anne’s, as well as the involvement and dedication of the young sodalists, who
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students entered on the St. Anne’s list in 1683, twelve led the sodality of BVM’s
Purification in 1684–1693.



pursued their devotional practices outside their own organisation as well. These
interactions at the level of the organisational structure of the Jesuit sodalities and
parish confraternities, as well as their devotions, illustrate a process characteristic
of most fraternities in the post-Trent period, when they became open communi-
ties, and their members belonged simultaneously to other confraternities.

In conclusion, the religious confraternities, sodalities and the Third Order of
St. Francis, through their presence and operation, demonstrate that the San-
domierz Church and the local community responded keenly to what was happen-
ing in the ecclesiastical structures in Poland and abroad. It is through the
perspective of the functioning of individual fraternities that the marked influence
of Cracow and its brotherhoods on the devotional life in Sandomierz can be
observed. The extended scope of some Sandomierz brotherhoods, which brought
together people from outside the town or even the region, makes it possible to see
the connections of Sandomierz with other centres in the south of Poland. Fraternal
festivities and services not only enlivened and deepened the religious life of the
townsfolk, but also added local colour to the town and complemented its social-
economic and cultural relationships.

Kielce, Poland

32 Confraternitas 15:2



Religious Confraternities in a Polish Town 33



34 Confraternitas 15:2



³

Religious Confraternities in a Polish Town 35



V
ie

w
of

S
an

do
m

ie
rz

(J
er

zy
B

ra
un

,T
he

at
ru

m
ur

bi
um

,1
59

3–
16

13
)

36 Confraternitas 15:2



V
ie

w
of

S
an

do
m

ie
rz

,c
.1

65
6

(d
ur

in
g

th
e

S
w

ed
is

h
W

ar
s,

16
55

–1
66

0)
,f

ro
m

an
en

gr
av

in
g

by
E

.D
ah

lb
er

gh

Religious Confraternities in a Polish Town 37



38 Confraternitas 15:2



Religious Confraternities in a Polish Town 39



40 Confraternitas 15:2




